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TPAHCI'YMAHI3M Y ®OLVIOCO®CBKO-
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The development of the concept of transhumanism and the transformation of the teachings
of transhumanism over the last thirty years have been studied. Philosophical and anthropological
perspectives of the concept and doctrine of transhumanism are determined. Methods applied are
analytical, hermeneutic, philosophical-anthropological, philosophy of culture. It turns out that
among the terminological definitions of transhumanism, the most important is the definition
of transhumanism in terms of interaction humanism and subsequent posthumanism. Thus,
the essence of transhumanism is revealed as a certain evolutionary stage of human development
as a whole that was able to realize its technological and digital potential. There are liberal,
democratic, libertanian and conservative models of transhumanism. The metamodernist model
of transhumanism focuses on the human body and rhizomatism. The concept of posthumanism
states the transformation of the former humanistic project of mankind in the new conditions
of civilization. Despite the diversity of the teachings of transhumanism, in all these doctrines can
be identified a common semantic core of awareness of the limits of corporeality and infinity of the
human spirit, which can change the body to certain parameters, embodying the transcendent
finally in a certain flesh. It turns out that the greatest philosophical-anthropological, philosophical-
ontological significance and prospects of transhumanism is that man as a microcosm can finally
influence not only his own body and time of his life, but also the surrounding universe. The rapid
development of technologies and fields of research has led to the urgency of transhumanism
at various stages of its cultural influence: from the philosophical concept to its visual manifestation
in modern literature, cinema and computer games. And with the advent of metaverses
as constructs for the concepts of future interactions of society, interest in this topic
is only growing.
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IlocTanoBka mpodjemu. Came TMOHSATTS TPaHCTYMaHI3My BUKIMKA€ Pi3HI TIyMadeHHS, OCKUIBKH
SIBUIIE TPAHCTYMaHi3My MOCTA€ 13 CTApOro JIOACHKOTO OaxkaHHs Oe3cMepTsi, a00 MPOIOBKEHHS cebe uepes
TexHiKy. Tpeba 3ramatu, mo mie IlaBno ®@nopeHCHKHH TOBOPUTH MPO OCHOBHY (YHKIIIO TEXHIKH
SIK OPTaHONIPOEKTUBHY, TOOTO NMPOAOBKEHHS HAIIOI HEAOCKOHAIOI TUIECHOCTI JESIKUM MEXAaHIYHUM YHHOM.
3 3aMiHOI0O MEXaHIYHOTO Ta AaHaJOrOBOTO CBITY Ha HU(POBHII OPraHOMPOEKIS IOCTA€ BKE Y HOBOMY
BHUIJIA/I, MO3HAYAIOYM HE TUIbKM MOXIIMBICTh IPOJOBXKEHHS Tiia, ajie Horo mudpoBoi 3aMiHu abo
MOKpAILEHHS 3aBISIKH LU(PPOBUM TEXHOIOTISM.

Came po3yMiHHS TIOHATTS TPAHCTyMaHI3My JO3BOJUTH HaM IMPOTHO3YBATH ITOIAJIBIII MIEPCIIEKTUBH SK
JFOJICBKOCTI 3arajoM, Tak i IEBHOTO MOCT JIFOJICBKOTO CTaHy, YA MMOBHHHUI TPAHCTYMaHi3M CITiBIPAIIOBATH
3 TYMaHi3MOM YH CTAHOBHTH AJIS1 HOTO NIEBHY HAyKOBY, aHTPOIOJIOT YHY Ta TEOPETHYHY aJbTCPHATHUBY.
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Cryninb JocChilzkeHHs1 Ta aHaJi3 ocTaHHiX ny0aikamiii 3 HaykoBOi mNpoOJeMaTHKU.
VY nochimxenHsax KiHIg XX cTomitTTs — modaTky XXI cTOmiTTA HasBHE TIyMadeHHS TpaHCTYMaHI3My SK
JIESIKOTO aBaHTAPAHOTO TPOEKTY 4h (iocochKOro ornmaHyBaHHA TeXHIKH. Taka iHTepIpeTaiis 3aMiHIO€
NOHSTTSA TPAHCTYMaHi3My sk (yTypoisoriuHoro abo HaykoBo-(haHTacTHYHOTO KoHuenTy. HoBi migxomu
710 TPAaHCTYMaHi3My $SIK JO Pi3HOBHIY CBITCBHKOI BipH, 3aCHOBaHOI Ha I[IHHOCTI HayKd Ta MOCTTYMaHi3Mi,
npezcTaBneni y po6orax IOan Hoit Xapapi' Ta Xasu Tipom Camyenbcona’. HanzeuuaitHO 3arocTpioe
poOIeMaTHKY TpaHCTYMaHI3My Credan Jlopenn Copraep®, Ha3WBaIOIH TpaHCTYMaHi3M
HalfHeOe3MeYHImo 1 BOAHOYAC  HAWNEPCIEKTHBHINIOI  iA€€l0  Ccyd4acHOi  KyIbTypu (KHUTa
Credana Copraepa 3 puTOpuYHUM MUTaHHAM « TpaHCryMaHi3M: HaiiHeOe3neuHima ifges y cBiti?!», 2020 pik
BunaHHsa). Dimocodcrko-aHTPOIOIOTIUHI 3acagi Ta KOHIENTYalbHI MiACTaBH TEPMIHY «TpPaHCTyMaHi3M»
aHanizyots ®pandecko Deppanno? i Ctus Pymnep®, He3BAXKAIOUH HA TPYHTOBHHIT aHANI3 Ta KPUTHKY CBOIX
MOTNIEPEHNKIB, BECh CIIEKTP 3aCTOCYBAaHHS [[LOTO TEPMiHY HUMHU HE OXOILIIOETHCS, aKTyalli3yI0uH IOCTaBJICHI
HaMH y JOCIIPKEHHI MUTaHHS 00 TEPMiHOJOTYHOI BU3HAUYEHOCTI T'yMaHi3My Ta TpaHCTYMaHi3My.

IlocranoBka uijieii mocaimkeHHsi. MeTa — TOCITITUTH BHUPOOJICHHS KOHICITY TpaHCTyMaHI3MY,
TpaHCOpMaIlil0 BUEHHA TpaHCTYMaHI3My 3a OCTaHHI TPHUIUATH POKiB, BH3HAUUTH (igocodcrKo-
AHTPOMOJIOTYHI MEPCHEKTUBHU MOHSITTS Ta BYSHHS TPAHCTYMaHi3MYy.

Buxkiaaa ocHOBHOro wmarepiajly Ta OTPUMAHMX HAYKOBHX Ppe3yJbTaTiB I0CJIiIKEeHHS.
Tpancrymani3M Ta MOCTIIOAWHA CTAIOTh KIIOYOBUMH T€PMIHAMU IJISl Cy9aCHUX AMCKYCIH y TyMaHITapHUX
Haykax. Came MOHATIHHE IM0JIe TPAHCTYMaHi3My BKIIIOYA€ TIEPEOCMHUCIICHHS SIK JIIOAMHU, TaK 1 TEXHOJIOTIH —
SIK JIFOJICbKE MOXKE CTaBaTH MPEAMETOM TEXHOJIOTITYHOI'0 OIJISAAY, UM JIOAMHA 3HAXOJUTHCS 3a MEXaMH YCiX
TEXHOJIOTi/ Y CTAHOBUTH CBOIO YHIKAIBbHY TEXHOJIOTIIO.

TpaHcryMaHi3M OTpUMYE JONATKOBI XapaKTEPUCTUKU Bif KyJIbTYpHO-TIONITUYHUX HAMPSIMKIB, IO
TPaKTyIOTh L€ SIBHLIC B JIiOepaJbHOMY UM JEMOKPAaTHYHOMY PIYMIN, TaKOX TPaHCTYMaHi3M AOTHYHHUN
JI0 €KOJIOTIYHUX PYXiB Ta HOBITHROI dinocodii TexHikn. JIibepatbHHIA HAIPSAM TPAaHCTyMaHI3My BBaXKae, 10
iepapxidHa CTPYKTypa CYCIUJIBCTBA MOXKE OyTH IIOM SIKIICHA, OCKUIBKH ICTOPUYHO CHUCTEMH iepapXxii
CKJIaJialiiCh K CUCTEMH BHUKIIOYEHHS — paliB, HIKYMX KJAciB, YOPHOIUKIPHX, HAL[IOHAIFHUX MEHLIMH,
JKIHOK, 1HBANiTiB TOIIO, TO PO3IIMPEHHS PO3YMIHHS JIOAWHH IO3BOJINTH YCIM CKIIQJOBHM CYCIIiIHCTBA
BiMUyTH cebe TOBHONPABHUMH YYacCHWKH COLIaJIbHO-KYJBTYPHOTO TPOIECy, JO TOTO K HapemrTi
[IAHOBaHUMHU Ta COIiaJIbHO BU3HAHUMU. PO3BUTOK TpaHCTYMaHI3My Yy IEMOKPAaTUYHOMY PIUMII nepeadoayae
HacaMIiepes TEXHOIOTIYHY, OCBITHIO Ta HU(POBY €IHICTH MOXKIMBOCTEH, MPOrpec HacaMIepel po3yMieThCs
SIK COIIAILHUHN TIporpec, A0 SKOT0 Mae OYTH JOCTYI YCiX BEPCTB HACEIICHHS.

JlibepriaHcbka MOJENb TPAaHCTYMaHi3My, SK JiOepTiaHCTBO 3arajoM, HarojsIrac Ha TOMY, IO
MOJANIBIINK HPOrpec Mae peryioBaTHCh PUHKOBUMH MEXaHi3MaMH, MOBa HJe HeE CTUIBKU IMPO OKpeMy
JIOMHY, a JIIOJCTBO 3aranoM, Anama KagmoHna, 1o nepexuBae eBHUM TpaHCryMaHicTH4HuUH eran. TyT Mu
Ma€eMO Pi3HI MOJENi CHiBBITHONIEHHS TPAHCTYMaHI3My Ta MPOTPECy, AeAKi TOBOPATh MPO HECKIHYCHHUN
mporpec, B TOMy YHCII COLaIbHHN, JESIKi MpO 3aBeplieHHS NpPOrpecy Ha MEBHOMY eTali, HampHKIaj,
32 YMOBH JIOCATHEHHS BiITBOPEHHS JIOJICHKUX OpTaHiB, HACTaHHs OioJjoridHoro Oe3cMepTs abo myxe
TPHUBAJIOTO TEPIOAY XUTTSA, BIACYTHOCTI IUTSY0i CMEPTHOCTI Tomio. JlibepambHWi Ta NEMOKpaTHYHHUN
HaNpsIMOK TpaHCTYMaHI3My TaK YM iHaKIe Mae€ CBO€ KOpiHHA B imeosorii [IpocBiTHUNTBa 3 fOTO BipoiO
y IIporpec Ta TEXHOJOTIYHUM ONTHMI3MOM, NMPOAOBXKYE TIpaHaHapaTuBU [IpOCBITHHMLTBa, B TOMY YHCII
pauioHasi3M Ta CUi€HTU3M, CXWISHHS [Iepell JOCSITHEHHAMH HayKH.

Takok 40 OMX HampsMKIB JOTHYHI HEOMAapKCHUCTCBKI Ta HeoMaTepialiCTU4HI TpaKTyBaHHS
TpaHCTyMaHi3My®, e HacamIepes MiJKPEeCTIOeThCs MaTepialiCTHYHA CKIaA0Ba iCHYIOUOTrO Ta HACTYIIHOTO
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comiajgbHoro mporpecy. HoBuii MaTepiami3aM BHHUKAae SK TI€BHA pEakilis Ha PErpe3eHTaIi3M Ta
MOCTMOZEPHICTCHKUH pessaTHBI3M. [ToCTMONIEPHICTCHKUN PESITUBI3M CTaBUThH MiJ CyMHIB YCUIAKI GopMu
(hyHIaMEeHTaTi3My 4M eceHIlialli3My, TOK HOBHH MaTepiajli3M HaMaraeThCsl MOBEPHYTH CIIOYATKY Tilo, a
MOTIM JHCKYpC 1o KyJnbTypH. BukopuctoByroun inei xyant Barnep, HOBI MaTepiaicTH HaroJjoIIyiOTb,
IO HE JIWIIE AUCKYPC MOKE pO3yMITHCH IepOpPMaTUBHO, aje i caM Mpoliec MaTepiaiizanii, ToMmy He Tpeba
3HIMATH MPOTHPIYYsl MK TUIECHICTIO Ta KBAaHTOBOIO (pi3uKOIO, Tpeba OiNbII INIMOOKO PO3YMITH MPHUPOAY
caMoil peanbHOCTI, B TOMY YHCIi W Marepito, 1 TiJIo, IO PO3TJISAAIOTHECA HOBHMM MarepiajgicTaMu
K TMHAMIYHANA MiaJeKTUYHUN TIpollec Marepiaiizamii, a mpupoma IIOIWHMA BIATNOBIHO B TAKOMY
TpaHCTyMaHi3Mi IHTEPIPETY€EThCA SIK 010JIOTiUHA Ta IUCKYPCHBHA BOJHOYAC.

ITommpeHHs: METaMOJEPHICTCHKOI MapaiurMu CIPHUs€ TOMY, IO TPAHCTYMaHI3M TJIyMadHUThCS SIK
SIBUIIIE, 1[0 3HAMEHYE TI0SIBY METaMOJIEpPHICTCHKOT TOUKH 30Dy, TOXK TPAHCTYMAaHI3M TaK0X IHTEPIPETYEThCS
SIK METaMOJICPHICTChKa KOHCTPYKIlis (200 Ta KOHCTPYKIis, 1[0 MPOTHO3YBaja MOSIBY METa MOJEPHI3MY),
B TOMY YHCJIi 1 KOHCTPYKT MOCT JIOOUHHA. MeTaMOAEpHICTChbKE TPaKTyBaHHS TPaHCIYMaHi3My BHBOZASTH
3 ¢imocodii XK. Jlempo3a Ta Horo ysABICHHS PO POIMHUPEHY TIAECHICTH, pPU3OMATHIHICTL OYTTS 3arajioM.

[TocTaHHs TOCTMOEPHI3MY BHUKJIMKAJIO 1 TIOCTaHHS MOHATTS MOCTIIOIUHH, 110 HAOyJI0 MOMYyJISIPHOCTI
npossoM 1990-x pokis®. HedikcoBaHicTh, BilipBaHicTh MIOMHM, CTaH GE3IPYHTSAHCTBA, IO CTaB OCHOBOIO
BUHHUKHEHHS IOCTMOZAEPHY, IPU3BOIUTD 10 KOHLEMIIIHM IOCT JIOAWHYU Ta IOCT JIIOACTBA, KOJIU IOCTMOAEPH
npomonye AexkoHcTpykiio (K. Jleppina) Ta mocTMOAEpHICTCEKY KOHTPOBEP3Y, TO B KOHIIEIIIIT TIOCT JIFOIUHA
€ HaMaraHHs 30eperTH HasBHICTh OIHAPHUX OMO3MIIIM, 110 OyJIM OCHOBOIO JJOOU MOJCPHY.

JI71s1 TOCTMOIEPHICTCHKUX KOHIISIITIH TOJIOBHOIO TEOPETHIHOIO 337a9€T0 € IMiIKPECTUTH HEeAYaTbHICTh
CBITY Yepe3 IMiJKpPECIEHHS BaKJIMBOCTI OOHMIBOX UJEHIB OiHAPHUX OIMO3HWIIIN, TEPMIH «ITOCTIIOAMHA» KE
OlTbIlIe MOKE PO3YMITHCS B TeTelliBCbKOMY PO3YMiHHI 3HATTS TE3U TA aHTHTE3W Ha TIEBHOMY €BOJIIOLIIITHOMY
eTami, Ui TOro, o0 BOHM BHHUKIM BXXE Y HOBI SKOCTI Ha HOBOMY BHMTKY PO3BUTKY, IyaJbHICTb
HE 3HHULIYETHCS, a TpaHcopmyeThca. TakoX HOCTIIOAMHA PO3YMIETHCS SIK 1€ HE3OIMCHEHUH IPOEKT,
rapaMeTpH SKOTo OyIyTh BIIKPUBATHUCH Y MAallOyTHbOMY depe3 psan puc (IMIUTIUTHE MEPEXOJUTh B SBHE),
B [IbOMY BiJHOLICHHI 3BMYalHO Ha KOHLEMMLIiI0 MOCTIIOAWHU BHUPIIATLHUNA BIUIMB CIPaBUiIa SIK HAYKOBa
(haHTacTHKA, TaK 1 GyTypOJIOTIs.

Kpim ¢yTyposorivHoro Ta mpOrHOCTHYHOTO acCIEKTiB HAYKOBOi (haHTACTHKA, SKi 3a7alli TOPH3OHT
MOCTaHHS TPAHCTYMaHI3My SIK HaNpsIMKY Ta MOHSTTS, Tpeba 3rajaTH Ie TeXHOJIOT1YHI 3MiHH, SIKi CIIPHUSITA
MOCTaHHIO Ta MOLIMPEHHIO TPAHCTYMaHICTHYHOI NmpoOieMaTHKH Yy (inocodchKi aHTPOMOJIOTii Ta MacoBil
KyJbTypi, BHUpPOOJEHHIO TMOHATIHHOI 0a3m ycamMoMy TpaHCTyMaHi3My: OIOHAHOTEXHOJIOTii, YCIiXH
KIOGpHETUKH, IHTEPHET-TEXHOJIOTiH Tomo. HeOe3meku TEXHOPEAYKIIOHI3MY PI3HUMH HamlpsSIMKaMU
TPaHCTyMaHI3My yCBiJJOMIIIOIOTHCS MTO-Pi3HOMY.

JlesiKi HANPAMKY TPAHCTYMaHi3My BiZICTOIOIOTH HEHTpabHy TIPUPOTY TEXHOIOTIIZ, 0 MOYKE CITYKHTH
PI3HUM aHTPOIOJIOTIYHUM IIiJISIM, 1HIII HAroJIOIIYIOTh MPO HEOE3MEeKH OJHOOIYHOTO PO3BHTKY TEXHOJIOTIH,
B HAIlIOMY PO3YMiHHI, K MM HAroJIOCWJIM Ha MOYaTKy CTAaTTi, TEXHIKA Ta TEXHOJIOTIS Bl CBOr0 BUHUKHCHHS
BUKOHYBaJa POJIb OPraHONPOEKIIii, TOOTO JonoMarajia po3KpUTTIO aHTPOIOJIOTIYHUX MOKJIMBOCTEHN JIIOAMHH.
s mpobireMa Mex JTFOACHKOI TLIECHOCTI 3arOCTPIOETHCS TPAHCTYMaHICTaMH y mpodieMi Kibopra — mpupoaa
SIKOTO 30epirae meBHi JIOJICHKI PHCH JI0 MEBHOI MEXi, a JJalll TOCTae BXKe K MOCTIIOACHKE a00 HEIOIChKE
TeXHOJIOTIUHEe CTBOpiHHA. [luTaHHA Tpo TexHiKy sK TmocTaB, mnocTtaBieHe MaptuHom [aiinerrepom,
TPaHCTYMaHi3M Yy MEepeBakHI OUTBIIOCTI PO3KPHBAE MMO3WTHBHO, He BOAUalouW Yy TEXHIII Bopora
B aHTPOIOJIOTiYHOMY CTAHOBJICHHI JIFO/ICTBA, IIBHIIE COIO3HUKA, MOKIIMBOCTI SIKOTO III€ € HE BUBYCHUMHU.

OxpeMo BUIUIAETHCA MOHSTTS «aHTHTYMaHI3MYy» SIK MPOJOBKEHHS TPAHCTYMaHICTHYHHMX MOLIYKiB.
B ocepni miei koHmenmii 3amepedeHHss HayKOBOTO IMpOTpecy Ta cBOOOAW BOJI, BUKOPHCTaHHS 3aco0iB
TEXHOJIOTIYHOTO PO3BUTKY JJIsi CTBOPEHHS TaK 3BaHOTO IM(PPOBOr0 KOHUTAOOPY, /€ BCi BUMHKH JIIOIMHH
OyZyTh OCTaTOYHO NETEPMIHOBAaHI TEXHIKOIO ab0 Yy)KOIO BJIAJHOIO BOJICIO. AHTUTYMaHi3M TMPOAOBXKYE
OCTaTOYHY AECKOHCTPYKLIIO MOHSTTS JIIOACBKOTO HE AJsl TOro, o0 moOyayBaTH HOBE — IOCTIIOJUHY Ta
TPaHCTYMaHICTHYHY iCTOTY, a 00 MiAKPECINUTH Ti 3arpO3H, SKi MOCTAIOTh MEpe JIOACTBO Yepe3 PO3BUTOK
HOBHX HEKOHTPOJHOBAHMX TEXHOJOTiH (200 KOHTPOIBOBAHUX SKOIOCH 3JI0I0 BOJCK). 3 IIMM 3BHYAHO
AQHTUTYMaHi3M 30JIIKY€ThCA 3 BXKE 3HAaHUM Y XX CTOJITTI )KaHPOM aHTHYTOIIi1, 3aT0CTPIO0UH (inocopChKo-
AHTPOTIOJIOTIYHY TEMATHKY IHOTO JKaHpY Bif «Mm» €. 3amsarina o «1984» Jlx. Opyemna. AHTUTYMaHI3M

! Evaldas, J. (2021). Religious Dimensions in Transhumanist and Posthumanist Philosophies of Science. Journal
of philosophy, New York, 6 (1), 125-133. DOI: https://doi.org/10.12681/cjp.24582.

2 Fuller, S. (2011). Humanity 2.0. What It Means to be Human Past, Present and Future. London: Palgrave
Macmillan, 265.

97



ISSN 2533-4816 EVROPSKY FILOZOFICKY A HISTORICKY DISKURZ

BU3HAE «CMEPTBH JIIOJUHI, IPOTOJIONICHY MocTMoiepHicTamu Ta M. Dyko, SIK HasBHY PEaNbHICTh Ta TOUKY
BiJUTIKy HOBOI (inocodcokoi peduiekcii, koau npuxoauTh ¢inocodis Bxe 6e3 camoi TroaAnWHH, a OTke 0e3
KOJIUIIHBOTO TYMaHICTHYHOT'O MOTEHIiamy.

Och YoMy IUTaHHS TPAHCTYMaHi3My € HalOUTBII TOCTPUM Ta AUCKYCIHHIM st CydacHOi ¢inocodii,
K migkpecmoe mo gymky Credan Copraep — « Tpanrymanizm: Haii6inbm He6esneuna iges aas ciTy?» ™.
Copraep po3mupioe }pinocopcrKo-aHTPONOIOTIYHY Ta ETHYHY NPOOIEMATHKy TpaHCTyMaHi3My, BUSIBIISIE
Ti TABOAHI KaMEHI €THYHOI NpOOJEeMaTHKH, IO CTOATh 3a KOKHHM BH3HAUYCHHSM TPaHCTYMaHi3MY,
3aYeNUBIIN $Ki, MOKHa CICTM Ta AaHTPONOJOTIYHY MiIMHYy. TpaHCryMaHi3M 3HAXOAWTHCA, HA TyMKY
JNOCTIIHWKA, Yy MOCTIMHIA Kopemauii 3 HOHATTAMH TyMaHi3My, aHTUTYMaHi3My Ta IIOCTTYMaHi3My.
O0’eAHYIOYMM TIOHATTAM JUIA ITHOTO CEMIOTHYHOTO CIEKTPYy BH3HA4YeHb, CEMIOTHYHOI MOJIETi
TpaHcrymanismy mis Ctepana Copraepa € MeTaryMaHi3M® SK B3a€MO3aJICKHHIl TOPH30HT MOPO3YMiHHS
pisHuX Qinocodiii Ta menmiauii. Brepme Ha HeOe3lmewHiCTh TpPaHCTYMaHI3My BKa3zye Yy CBOIX Mparisx
@pencic Pykysma, ane sSCKpaBy KapTHHY 3arpo3 JIIOJICTBY Y BUIVIAAI LIMPOKOTO CHEKTPY SBHUIIL
TPAaHCIyMaHICTHYHOTO CrpsAMyBaHHs Brepiue mokasye came Copruep. IOpren [aGepmac Bu3Hauae
TPaHCTYMaHI3M SIK KBa3i-peliriiiHy MOJENb 3 «CBITOTJISAOM KYJBTY», 3apaxoOBYIOUM O IBOTO KYJIBTY
HaBiTh IliTepa CnoTtepaaiika, IpOTH LBOTO 3BYXKEHHS TPAHCTyMaHi3My [0 JIHILIE IEBHOTO CBITOTIISAY YU
KynbTy i crupsmoBana poboora C. Copraepa, SKHil BBakae, IO TpPaHCTyMaHi3M HaOyBae macmTabiB
(himocodii ycroro moacTBa, BIUBAaE Ha yCio JIOACHKY icTopiro. Tyt BomHodac C. CoprHep po3piszHse
TPaHCTYMaHI3M SIK BEJIMKUH aHTPOMOJIOTIYHUI MPOEKT BCHOTO JIIOJCTBA Ta KOHKPETHI peaiizamii LboTro
npoekTy (Hampukiax, y Imona Macka uu 3onrana ImrBana). Mera Credana Copraepa — BHKIMKATH
OinpIry MOBIpY A0 SBHIN TPAHCTYMaHI3MY, CIIOHYKaTH A0 Pi3HUX BHIIB (imocodcbkoi peduekcii 3 mboro
npusoy>. Cepesl TpaHCTYMAaHiCTHUHHX MOIIyKiB 11 Copraepa Hai6iabl G1M3bka MeTa T'yMaHiCTHYHA
MO3ULS 3 MIaHyBaHHIM JEMOKpaTii, cBo00oAM BHOOpPY, pamioHAJIBHOCTI, pamioHAJIBHOrO BHOOpY, ILIO
VHUKA€E 3MIHCHEHHS IIKOAM MI0J0 OUTBIIOCTI JKMBUX ICTOT. 3aBEpPITyE CBOIO KHUTY MHUCIUTEh HAYKOBUM
Kpezo JiGepanbpHoro dinocoda, Mo CIOBiaye «IBAHAALATE CTOBIIIB TPAHCIYMaHI3My» .

Binbmr He#TpansHuUM y QinocodchkoMy IJIaHI BUIUIAAA€ HOHATTS MOCTIYMaHi3My, IO HOEIHYE
cTapy mapagurmMy T'YMaHi3My Ta HOBiTHI TpaHchopMmarllii Jroackkoi IpUPOIy y HOBITHIN dac. 1{e moHaTTS
MOMHPIOETHCA MPOTAToM 1990-x pokiB 1 MOB’s3aHE 3 KPUTHIHUM CTPYMEHEM ITOCTMOJIEPHI3MY, B TOMY
YHCIi 1 B IOCTCTPYKTYPaIiCTCHKOMY TpakTyBaHHI. TOOTO MOKHA TOBOPHUTH SIK MPO MMOCTMOACPHHUH CTaH,
TaK i Mpo MOCT TyMaHiCTUUHUE cTaH y ¢inocodii Ta kputuuHild aymmi kiHog XX — noyatky XXI cTOMITTS.
FOBan Hoii Xapapi® y 11b0My KOHTEKCTi IIHIIE PO HOBY pelnirito XX CTONITTS — ryMaHi3M, 1e 3acTapii
peniriiiHi kaTeropii 3aMiHIOIOTBCSI KATETOPi€I0 EKOHOMIYHOTO PO3BUTKY Ta JOCATHEHHS MaKCUMAalbHOTO
O5aronoay4ds OKpEeMOIO JIIOJMHOIO BXKE Y IIbOMY 3eMHOMY KUTTi. XaBa Tipom CaMyenbCOH IPOAOBKYE i
3aBepIIye IO i7ero, BOayaloyu y caMOMy TPaHCTYMaHi3Mi Pi3HOBHJ HOBOI CBITCBHKOI BipH, /i€ HayKOBi
JNOCATHEHHST MOXYTh CTaTH SIK OCHOBOI HAyKOBOTO KpPUTHYHOTO MHCICHHS, TaK 1 CBOEPIHOTO
Kapro-KyJbTy.

[TocTrymMaHiCTHYHA METOMOJIOTIS CIIpsMOBaHa Ha MEJialliio Pi3HUX KyJIbTYpHUX Ta (HitocohChKUX
TUCKYPCiB, KyJIbTYpHUH Iialor HAa HOBIH OCHOBI, MMOCTTYMaHI3M KPUTHKY€E BIaay 3apajd JTIOJUHU, MAE
IUTIOPaTiICTUYHE CHpPSMYBaHHS, i€ MIBUALIE pe)OPMOBaHUI r'yMaHi3M, HiXK 3allepeyeHHs TyMaHi3My a0o
HamMaraHHsi Horo oOMeXXHTH. B MOHATTSIX MOCTTyMaHi3My Ta TPaHCT'YMaHi3My TOBOPUTBCS HE TiJILKU MPO
HasBHICTh 0araTboX TOUOK 30pYy Ta MOXKJIMBOCTEH OyTH JIIOJUHOIO, ajle i JUHAMIYHYy IPHUPOAY LIUX TOUOK
30py. VYsBa, MHOXHWHHICTh, MeHiallisi — CTalTh TPhOMa KIKUYOBUMU MOHITTS JUIS PO3yMIiHHS
MOCT TYMaHi3My.

BucnoBku. Cepen TepMiHOJIOTIYHUX BHU3HAYEHb TPAHCTYMaHi3MY, 3 HAIIOI TOYKH 30py, HAWOLIBII
BaXIUBUM € T€, IO TIYMAuuTh TPAHCTYMaHI3M 3 TOYKH 30py B3a€EMOJIl T'yMaHI3My Ta HACTYITHOT'O
MOCTIYMaHi3My, TOJli CYTHICTh TPaHCTYMaHi3My PO3KPHBAETHCS SK IEBHUI €BONIOLIWHUNA €Tan PO3BUTKY
JIOZCTBA SIK IITICHOCTI, 110 3MOTJIa YCBIJOMHUTH CBOI TEXHOJIOTIYHI Ta u(poBi MoxkimBocTi. Hezaxaroun
Ha PI3HOMAHITHICTh BY€Hb TPAHCTYMaHI3My, ¥y BCIX IWX BUEHHSIX MOXXHA BHIUINTH «IIO3UTHUBHE
CEeMaHTHYHE OCEeP/Isl, IO CTOCYETHCS YCBIIOMIICHHSI MEXK TLIECHOCTI Ta 0E3MEKHOCTI JIFOACHKOTO IYyXY, IKUH

! Sorgner, S. L. (2020). On Transhumanism: The most dangerous idea in the world?! Pennsylvania: Pennsylvania
State University Presss, 160.

2 Tam camo.

3 Tam camo.

4 Tam camo, 140-156.

5 Harari, Yu. N. (2018). Homo Deus. Kyiv: Book Chef, 512.
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3MOXKE€ 3MIHIOBaTH TiJIO TiJ TMEBHI MapaMeTpy, BTUIIOIOYM TPaHCIEHACHTHE HApEIITi y MEBHY IUIOTH Ta
BOJHOYAC 1 B BipTyaJIbHy peajibHICTh, BIPTyC SIK CTApOJaBHS JOOPOYECHICTH CTA€ OCHOBOIO HOBHX YECHOT,
MOJKJIMBUX HE JIMIIIE TPOEKTUBHO, aje i Ha MOCTiiHIN nuHaMidHil ocHOBI. ToOTo HalibinbIme dinocodcebke,
($110COPCHKO-OHTONIOTIYHE 3HAYCHHS Ta MEPCHEKTHBHICTh TPAHCTYMaHi3My TOJISTaE B TOMY, IO HApeIlTi
JqrOAMHA K MIKPOKOCM 3MOXKE BIUIMBAaTH He JIMILIE Ha BIACHY TUIECHICTh Ta Yac CBOTO JKUTTA, ane u
Ha 0TOuyIOuni MakpokocMoc (Bcecsir).
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